There are generally twenty-nine lines on each page, but some have twenty-seven and others thirty-one. Some of the pages are bound out of place and others are missing altogether. The first and last leaves are among those missing. The scribe of the codex wrote two colophons, from which we learn that he was called Dosa ben Joseph and that he wrote the manuscript in 1461 in Constantinople. In the second colophon (fol. 190D) he writes explicitly that the manuscript was written "by the pen of Dosa the lowly, the son of the late Joseph in the year 5221 of the Creation [= 1461] , in Constantinople in the month of Elul". In an earlier colophon in verse (fol. 97"), in which the name Dosa appears only as an acrostic, he states that he completed Maimonides' commentary on the Mischnaic tractate Avot in the month of Adar (six months before Elul) in the same year, 5221, at "Poli", which is probably a shortened form of Constantinople which Dosa used because it conformed to the metrics of his verses.6 Dosa seems to have written the manuscript for his own personal use. He appears to have been a fairly learned scholar and probably copied for himself texts which he needed in order to pursue his studies. Throughout the manuscript numerous notes (some of which were partly cut away when a careless binder sliced the outer edges of the manuscript) written by him, sometimes in a cursive script, support these suppositions, On fol. 105v, for example, he writes: "I found a commentary on the tractate Avot and I culled from it a few passages." Dosa showed more than a passing interest in the texts he copied. On fol. 138V [4] And he will not let his heart be led astray and be swayed into causing an abortion to a pregnant woman.
[5] When visiting his patient, he shall not cast his eye either upon his wife or upon his daughter, or upon his maid.14 All these things blind the body.15 [6] He will place secrecy and confidentiality among the best of his qualities, lest he should reveal a secret ailment after it has been divulged to him. For the patient often discloses to the physician matters which he is embarrassed to tell his parents or his relatives.
[7] And he will definitely abstain from the blemish of debauchery and the shame of drunkenness, because these trouble the mind16 and lead the heart astray.
[8] Above all, he should accustom himself to continual learning in order to help the body to health"7 and should never weary of referring to books.
DISCUSSION THE MORALS [MORAL PRECEPTS] OF HIPPOCRATES
This text is not actually an oath. There is only one allusion to the "covenant". Let us remember the oath of Asaf, which begins with the words: "This is the covenant whichAsaf... sealed with his pupils and had them swear on the following formula . . " In fact, the teacher is asked to be cautious not to accept a pupil who is not prepared to act according to the moral precepts prescribed.
The main rules of the Hippocratic oath are here retained, and in the same order: to help the sick; the interdiction of poisoning, abortion, and abuses on women; and secrecy. But many details have been changed, some items have been added and some important parts omitted.
THE CHANGED PARTS 1. Thefirst paragraph The Greek theological introduction has, of course, been dropped. The teacher [rav-and not more] has a religious role to play. The pupil must, as a first step in studying, accept the divine authority.
13 There is one word in the margin, which is very difficult to read, and we are not sure of our interpretation. It could also be understood: "and he should not give way if he feels [the situation to be] distasteful or if he is induced to do such an evil deed." 14 His maid. Hippocrates warned the physician not to "cast an eye" upon "man and woman, bond or free": homosexuality was then a real problem, but was not recalled in the Hebrew version.
16 Blind the body. The obvious meaning of this remark is that his "putting an eye" on women would blind him in return. His corporeal as well as his moral self will be blinded, and he will no more be able to be a clear-sighted healer.
161t troubles the mind. Debauchery and drunkenness both weaken the mind, and he would become unsteady and confused. 17 To help the body to health. This could also be understood as the necessity of constant learning with the aid of good health: the physician must not sacrifice his health for the sake of learning.
Still, the first interpretation seems more probable. 441
Texts and Documents There is no mention of the sons of the candidate. Hippocrates says: "I will impart knowledge of the Art to my sons, and the sons of my teachers ... ." In our text, the student is asked to revere his teacher, and the teacher is asked to choose his pupils carefully and then to instruct them without payment. This is also an original statement, because Hippocrates only asked the physician to treat the sons of his master without any obligation. The author of our Hebrew version applies this principle without discrimination to any pupil, whom he thus regards as his own son. There is no mention of a "Guild of Physicians", but only of the relationship between teacher and student.
2. The second paragraph The first aim of medicine is to restore the sick to health. But in our text there is an important addition: "not in hope of money", which is not in Hippocrates. This is perhaps meant as an answer to the main criticism against doctors-and especially by the gentiles against Jewish physicians-that of avarice.
Besides, in the Jewish law, the physician is placed in the same category as religious teachers and rabbis, who must not accept a reward for their professional services, but only a compensation for the time spent (cf. Shulhan Arukh, Y.D. 336,2). This was, of course, meant as a general principle, but the Jewish law tolerated the physician accepting payment from his patients.
Poisoning
Hippocrates says: ". . . nor suggest any such counsel". In our text, the physician is warned never to agree "if somebody else tells him to do such an evil deed". The Jewish physician could sometimes have received such a command from his employer. Let us not forget that the Jewish physicians were more than once accused ofpoisoning.
THE ADDED PARTS 1. Not to differentiate between rich and poor, for instance by examining more thoroughly the rich or important patients. This care for social equality in treating the sick can be found in the covenant of Asaf (sixth to seventh century) and in the moral precepts of Isaac Israeli (tenth century): see his aphorism No. 30 . Isaac, on the other hand, advises the physician to be eager to treat princes and nobles, because they will gladly pay him and praise his skill, whereas the poor will be angry once cured, because of the high fee (aphorism No. 46).
2. To keep away from debauchery and drunkenness, which act upon mind and heart. Hippocrates only calls for the physician's life to be "pure and sanctified", without more details. There is one allusion to depravity in Asaf ('zimah'): "You will never allow yourself . . . to favour any act of debauchery". Isaac Israeli, in his aphorism No. 27, advises the physician to be neither a glutton nor a drunkard.
3. The importance of constant learning is not in Hippocrates' oath, nor in Asaf's covenant, but it is twice mentioned in Isaac Israeli's aphorisms. He particularly stresses the importance of Galen (aphorism No. 6) and of studies in natural history and logic (aphorism No. 14).
THE OMIlTED PARTS 1. Lithotomy: much has been written about this statement on the stone. Hippocratesseems to forbid any kind of operation, especially-or even-for the stone. He wants to leave the use of the knife to specialists. Edelstein* ascribes this really puzzling statement to Pythagorean influence.
Let us remember that Asaf only advised the physician not to operate with scalpel or cautery without thinking it over twice or thrice beforehand.
2. The adjuring formula, at the end of the text of Hippocrates, is, of course, omitted. The last advice given to our physician, never to get tired of learning throughout his lifetime, seemed to the author of our text a good and valid conclusion. III. HISTORICAL APPRAISAL** In the preceding paragraphs we have presented a detailed description of the recently discovered text with pertinent codicological and palaeographical data (B.R.). This was followed by an English translation of the Hebrew paraphrase of the Hippocratic oath, and a discussion based on a critical analysis of the manuscript, emphasizing addition to and omission of parts of the textus receptus of the oath (S.K.).
It seems appropriate to conclude the present paper by an assessment of the document and its place in the transmission of the classic oath in the Hebrew deontological medical literature (J.O.L.).
The discovery of the Hebrew text under discussion (B.R., summer 1976) was an unexpected event. While elements of the Hippocratic oath are easily identified in the oldest Hebrew oath of Asaf (seventh century), no Hebrew translation came to light in the host of medieval manuscripts examined by Steinschneider.'8 The latter exhausted all Hebrew translations pertaining to Hippocrates, inclusive of indirect and presumptive ones. A more recent evaluation of the oath, especially in comparison with that by Asaf, was given by S. Pines in 1975,19 just before our text was discovered. Although none of the present writers20 could refer to this paraphrase, mention of the relationship to the material of the Hippocratic oath was made.
As we do not know the identity of the author of our text, we must resort to an analysis of its style in order to approximate the chronology. While some phrases read easily, almost like contemporary language, others are decidedly archaic in structure. Throughout the text its wording leans on biblical patterns, much as does the **By J. 0. Leibowitz In our text the injunction to treat and examine poor patients with no less assiduity than wealthy and noble ones, is contained in paragraph 2 of our English translation. It is expressed not in a theoretical way but reflecting actual medical practice. Characteristically it is part and parcel of the paraphrase and thus complements the Hippocratic oath.
Another item of considerable moment, not to be found in the original Hippocratic oath, is that of solid and continuous medical education (paragraph 8) . This rule is
